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The Cardinal here refers to certain revelations, exhibited 
by him in another work, two or three of which we shall 
here give as strikingly illustrative of the actual belief of the 
Church of Rome : — 

" A pious father of a family, in Northumberland, died after 
m long illness, in the early part of one night, bat to the great 
terror of those who watched by his body, cauie to life again at 
the dawn of the following day. All bat his faithful and affec- 
tionate wife fled at the sight of him ; and to her he communi- 
cated, in the most soothing terms, the peculiar circumstances 
of his case ; that he had indeed been dead, but was permitted to 
live again npon earth, though by no means in the same manner 
as before. In short, he sold all his property, divided the pro- 
dace equally between his wife, his children, and the poor, and then 
retired to the monastery of Melrose. Ha there lived in such a 
state of unexampled mortification, as made it quite evident, 
even if be had not said a word on the subject, that he had seen 
things, whatever was the nature of them, which no one else 
had been permitted to behold." 
But he disclosed it all. 

*' ' One,' said he, ' whose aspect was as light, and his garment 
glistening, conducted me to a valley of great depth and width, 
hut of immeasurable length ; one side of which was dreadful 
beyond expression, for its burning heat, and the other for its no 
less intolerable cold. Both were filled with the souls of men, 
which seemed to be tossed, as by the fury of a tempest, from 
one side to the other ; for being quite unable to endure the 
heat on the right hand, the miserable wretches kept throwing 
themselves to the opposite side, into the equal torment of cold, 
and thence back into the raging flames. This, thought I, must 
be hell, bat my guide answered to my thought, that it was not so 
— " This valley," said he, " is the place of torment for the souls 
of those who, after delaying to confess and expiate tbeir sins, 
have at length, in the article of death, had recourse to penance, 
and so have died. These at the day of judgment will all be ad- 
mitted into the kingdom 1 of heaven, by reason of their confession 
and penance, late as it was. But, meanwhile, many of them may 
be arrested, and liberated before that day, by the prayers, alms, 
and fastings of the living, particularly by the sacrifice of the 
mass.' " 

In the seventeenth century, St. Patrick's purgatory was 
made the subject of a religious drama by the Spanish poet 
Calderon. The piece begins with the entrance of Egenias, 
King of Ireland, clothed with skin, and very furious, at- 
tended by his two daughters. St. Patrick, and a recent 
convert to Christianity, by name Ludovicus Ennius, are 
wrecked upon the Irish coast, and appear before the impious 
monarch. St. Patrick relates to the king his life, and 
preaches the truths of the Gospel, but with no success. 
Subsequently the saint, horrified at the blasphemies of the 
king, prays for a divine manifestation to convert his coun- 
trymen, when two angels make their appearance, and re- 
veal to him the celebrated cavern. The mouth of this 
fearful opening is exhibited on the stage, and, according to 
the stage directions, is to be the most horrible that can be 
contrived, and within it an aperture on the stage. The im- 
pious king is induced to enter the cave ; but instead of 
passing into purgatory, he falls through the aperture into 
thejpit of hell. He sinks in with much noise — flames rise from 
below, and great cries are heard. The awful death of their 
sovereign leads to the conversion of (his people. In the 
course of the drama, Ludovicus Ennius enters the cave, 
but with better fortune. He passes through purgatory, and 
on his return relates to his auditors the wonders of that 
fearful region. His account is nothing more than an 
abridgement of the old legend, which we have already 
given, of the descent of Sir Owaine. Ludovicus finishes 
his relation by giving a long list of authorities — many of 
them of modern date — in proof of the truth of the legend 
of the purgatory of St. Patrick.* 

At the commencement of the eighteenth century, ap- 
peared in Prance a work intended for popular use, entitled 
" A History of the Life and of the Purgatory of St. Patrick, 
Archbishop and Primate of Ireland, with numerous prayers ; 
translated iuto French by R. P. Francois Bouillon, of the 
Order of St. Francis, and Bachelor in Theology." This 
book was widely circulated in France, it appears, for more 
than half a century, for the first censorial approbation bears 
the date of 1701, whilst the other is dated 1742. It con- 
tains a life of St. Patrick, composed from all the most ab- 
surd legends in existence respecting him. The writer then 
proceeds to give a description of the state of souls after 
death. Afterwards we have the history and description of 
the purgatory of St. Patrick, and the various ceremonies 
connected with it, and the various visions which have been 
seen there, in the truth of all of which he expresses his 
fullest beliaf. Finally, the latter part of the book is occu- 
pied with '■ The veritable relation of the History of Louis 
Ennius, chiefly taken from the drama of Calderon ;" to 
which reference has already been made. 

About the middle of the eighteenth century we find Pope 
Benedict XIV. preaching and publishing asermon at Rome, 
expressly in favour of this ridiculous legend of St. Patrick. 
It is well observed by the author, to whom we are in- 
debted for our knowledge of this work, that it serves — 

" To show the kind of religious information which was spread 
among the middle aud lower classes of society in France by the 
(Roman) Catholics, so late as the last century. Two doctors in 
theology, of the faculty of Paris, sign their names to an approba- 
tion dated 1742, in which they declare that they 'have read 
through this mass of absurdity and falsehood, and that they have 
found nothing in it contrary to faith or morals !' It was, indeed, 
not more than two or three years after the date first mentioned, 
that Pope Benedict XIV. preached and published at Rome a 
sermon in favour of St. Patrick's purgatory.*. By such doctrines 



* Wright, as before, p, lis, 



and representations, the Popish system kept its hold on the 
minds of the simple and ignorant people, and the same policy 
which led the (Roman) Catholic priesthood to continue thera 
in this condition, and to porpetnate tbeir influence, madetbem 
oppose and persecute men of science, such as Galileo, who were 
labouring to enlighten the world, and whose experiments and 
discoveries naturally tended to dispel the cloud of superstitious 
legends."* 

It is not our intention here to refer to the effect of this 
doctrine in dishonouring the Saviour, and rendering his 
salvation an incomplete work. We have already dwelt 
upon this. Our object now is simply to point out the de- 
moralizing influence which pnrgatory and its practices have 
exercised upon members of the Romish Church, for upwards 
of a thousand years. The pernicious consequences of the 
doctrine arise chiefly from the two following causes : — In 
the first place, it removes all fear of hell from the mind of 
Roman Catholics, and substitutes for it the dread of a 
temporary state of suffering. Secondly, it associates the 
performance of prayers, the celebration of masses, &c., 
with deliverance from this place of temporary woe. The 
believer in this unscriptural dogma constantly lives under 
the influence of a spiritual opiate. 

It is the acknowledged doctrine of the Romish Church, 
that no Roman Catholic can go to hell, except he dies in 
mortal sin — unconfessed and unabsolved. But if he ap- 
plies to the priest, he is bound to grant him absolution on 
the mere profession of regret for such a sin, and thus the 
eternal punishment is instantly converted into the tempo- 
rary suffering of purgatory. The consequence is, that the 
fear of hell is virtually banished in the Church of Rome : 
we ,do not mean merely from the exemplary ind moral, 
but also from the abandoned and the profligate. The only 
possible case under which any Romanist would be doomed 
to " the outer darkness," the place of eternal woe, accord- 
ing to the Church, is, by failing through some iccident to 
obtain a confessor in his last hours. The probabilities of 
this chance are so exceedingly small, that it is rarely 
thought of. There is, too, a saiut worshipped in the Church 
of Rome — St. Barbara — whose special office it is to deliver 
her votaries from this possible calamity. Hence, as a gene- 
ral — we may perhaps say universal — thing, the people con- 
sider themselves as free from any danger of incurring the 
sentence of eternal death, as if the doctrine were entirely 
blotted out of the Word of God. 

In the place of this eternal punishment, the Roman 
Catholic looks forward to the sufferings of pnrgatory, 
which, although considered by some doctors to be equal in 
intensity to those of hell, possess this essential cifferencc — 
that they are limited in their duration. And here the fear- 
ful evils of this doctrine at once appear. It is the eter- 
nity of future punishment which gives it all its veight with 
those who are under the dominion of worldly or sensual 
passions. Takeaway the endless duration of "the wrath 
to come," and men will brave even the frowns of an angry 
judge. By substituting purgatory, then, forthe punishment 
of hell, papal doctors removed the only efectual check to 
wickedness which worldly men experience The passions 
of the heart are violent and ungovernable— the temptations 
of the present life are strong and overpovering — the plea- 
sure which is offered to us by our lusts isa present, a sen- 
sible, and a certain good. On the other land, the punish- 
ment which men are taught by tho Bibleto dread, as the 
consequences of gratifying their sinful deires, is a future, 
a vague, and to them an uncertain evil yet it contains, 
amidst all this, one element, which cenpensates for all 
these disadvantages. It is eternal. It is justly re- 
marked by a modern writer — " A profljatc will face un- 
shrinkingly the prospect of distent suering, and bear, 
even in the thought of hell, everything ht its eternity and 
its despair ; and Popery, to meet his eakness, converts 
hell into purgatory." What, then, shoulove say to a system 
of religion which deliberately and advislly withdraws this 
element from the future woe, and leaveman thus exposed 
to the temptations arising from the weld, the flesh, and 
the devil? Surely the exercise of the irgest charity can- 
not justify us in acquitting Romanisi of thus removing 
from society one of its chief barriers jainst human de- 
pravity, increasing, to an extent wlch we can hardly 
estimate too greatly, the amount of huian wickedness and 
crime I 

But this is not all. As we have bserved, there is a 
second consideration which must no be omitted. Not 
satisfied with practically substitutingfor hell, purgatory, 
and thus converting the eternal punument of the second 
death into a mere temporary state of uffering, Rome pro- 
vides her votaries with such an endks variety of deliver- 
ances from this temporary state, tha even that is reduced 
oftentimes to a nonentity, especially i the case of the rich. 
There are masses, and obits, andequiems, and dirges. 
There are confraternities, and indigences, and privileged 
altars, and blessed beads, and such countless host of other 
Papal impostures, all having for thr object the important 
task of fetching out souls from »e terrible fire, that it 
would weary the reader's patience dy to recite their names. 
We are able to confirm the inclusions to which we 
have thus been led by the testim>y of one of the most in- 
telligent and able witnesses at>e bar of the House of 
Lords, during the agitation c the Roman Catholic 
Relief Bill. The Rev. John Jrnet, then a dissenting 
minister at Cork, declared as folws :— 
" So Roman Catholic of the low orders has any dread of a 
_______ 



final perdition. I have spoken with them frequently on this 
aabject, and never found one of them that supposed he could go 
to hell. If they die in mortal sin, their doctrine is, that they 
must go to perdition ; if, however, tbey apply to the priestfor ab- 
solution, he must give it; and in the case of absolution, which 
is administered on their professing a regret for their sins, they 
go only to purgatory, and they depend on these books of orders for 
their release from it, and hence the punishments of futurity in 
their estimation are only temporary punishments, and this con- 
viction has a very injurious effect upon the views and conduct of 
the people'* 

Here the conclusions of reason and the experience of 
actual life perfectly harmonize. We know not, then, how it 
is possible to escape the lamentable fact, that one of the 
most essential and important doctrines of the Romish faith 
is fraught with such evil results, that wherever it prevails, 
it must necessarily produce immorality and crime. The 
effect of the doctrine of a state of purgatory, from which 
the suffrages of the faithful could deliver them, upon men 
of the world, was to take away that which constitutes the 
great check to depravity — the dread of everlasting woe, and 
thus the sinful passions were left to riot in unrestricted 
freedom. 



DOCTOR CULLEN'S PASTORAL. 

j Twelve months have just elapsed since Pope Pius IX. 

J announced to the world that a new glory had been added 

| to the erown of the Virgin Mary, and " her honour 

j increased" by a dogmatic decree, in which be declared 

! that from the first instant of her conception she was by 

a special grace and singular privilege, preserved from all 

stain of original sin, and that it had been so revealed by 

God himself.f 

Our readers will,Bodoubt, alsorememberthat in the same 
letter apostolic Pope Pius asserted that the Church had 
always held the same doctrine, and that all the illustrious 
monuments of a venerable antiquity, and the clear, unani- 
mous opinions of the most eminent Fathers and Doctors 
of the Church, testified that it had done so. 

We have now before us a pastoral letter addressed to 
the (Roman) Catholic clergy and laity of the diocese of 
Dublin, by the Most Rev. Dr. Cullen, on the Feast of the 
Immaculate Conception, in which after exulting in this 
great achievement, by which "the last wreath of glory has 
been added to the crown that adorns the Virgin's brow," 
he reminds his readers of " the raptures of joy with which 
the decision of the Sovereign Pontiff was received," when, 
" in the centre of Christendom, it was greeted with the 
peals of a thousand joyful bells and the thunders of 
artillery, and an illumination of the whole city." " The 
immortal Pontiff," says Dr. Cullen, " having examined 
the teaching and tradition of our forefathers in the faith, 
and considered the wishes and pious desires of all faithful 
Christians, issued, after mature deliberation, on the ever- 
memorable day of the 8th of December, 1854, his solemn 
and infallible definition declaring that " the doctrine has 
been revealed by God, and is, therefore, to be firmly and 
constantly believed by all the faithful, which teaches that 
the Blessed Virgin Mary, in the first moment of her 
conception, was, by a special grace of the Almighty, and 
by a singular privilege, through the merits of Jesus 
Christ, the Saviour of the human race, preserved from all 
stain of original sin." " Rome," he adds, " has spoken, 
and all controversy has ceased." Dr. Cullen has, however, 
not thought it wise to add the next paragraph in this 
decree of the Pope : — " Wherefore, if any shall dare to think 
otherwise, let them know and understand that they are 
condemned by their own judgment — that they have 
suffered shipwreck of the faith, and subjected themselves 
to the penalties justly established, if what they think they 
should dare to signify by word, writing, or any other 
outward means." 

Dr. Cullen probably knew that high-sounding threats 
in this country would scarcely intimidate men from saying 
or even printing what they think, or induce them to be 
lieve that they must make " shipwreok of the faith once 
delivered to the saints," or feel condemned by their own 
judgment, if they did not at once rejoice at the new wreath 
of glory so tardily conferred by Pope Pius on the Blessed 
Virgin in the middle of the 19th century, or fail to feel "all 
ground for difficulties and doubts removed" by what " is 
now proposed to the Church under the seal and sanction 
of infallibility." He, therefore, resorts to other methods ; 
and in condescension to " the doubts and difficulties," 
which he expects to remove by means somewhat more 
suited to the atmosphere of Great Britain than anathe- 
mas and excommunications, after promising to all the 
faithful who shall attend fthe devotions of the present 
Novena a plenary indulgence, he goes on, with an unusual 
condescension in one who fills so high an office as that 
of " Delegate Apostolic," to quote some of the " ancient Fa- 
thers" to show, he says, with what " decisiveness antiquity 
professed the doctrine of the Immaculate Conception." 
Nay.bywhatwemustcertanly consider an additional favour, 
Dr. Cullen actually condescends to add the very editions, 
volumes, and pages where his extracts are to be found, as 
if he really felt that the practice which the Catholic 
Layman has adopted from the very first was (as we are 
sure it really is ) the only one likely to satisfy those who 
dare to think or inquire for themselves upon such sub- 

* Cvidencs before the Lords, p. 290, 15th April, 18JS, 
t " A Deo revelatam," 
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jects, notwithstanding the penalties threatened against 
them by the Holy See. 

Now, this kind condescension of Dr. Cullen gives us 
exactly what we wanted, and regretted that we could never 
get at before— the proofs relied on in support of tins 
dognm. , . 

Our readers may remember that we reviewed, in seve- 
ral of our earlier numbers,* all that we could find in 
the ancient Fathers of the first and second centuries 
respecting the Blessed Virgin, and showed that not one 
of those primitive writers contain a single passage to 
justify the present pretensions or practices of the Roman 
Catholic Church in respect to her. . 

We called our readers' attention successively to the 
epistle ascribed (whether correctly or not) to the 
Apostle Barnabas, and to the works of Clement of Koine, 
Ignatius, Polvcarp.the Shepherd of Hennas, Justin Mar_ 
tyr,Tatian, Athenagoras,Theophilus,Irenteus,Clement of 
Alexandria, and Tertullian, none of which give any support 
to those pretensions, and though nearly three years have 
since elapsed, no one has attempted to refer us to any 
writer of the first three centuries who affords counte- 
nance to any of the peculiar doctrines of Rome in res- 
pect to the Blessed Virgin. 

Dr. Cullen, however, at last comes forward to enlighten 
the unlearned and convince the sceptical ; and having the 
power to choose from what ho calls " the invariable 
testimony of Christian antiquity," (an extensive field, 
no doubt,) we may fairly presume that he has selected, 
of course, the most convincing and decisive testimony 
in favour of the new decree. 
His very words are as follow : — 

" To show how unfounded are the assertions of heresy, 
we quote some few passages of ancient Fathers, which 
will serve as an illustration of the fervent devotion they 
bore to the Mother of God, and the decisiveness with 
which antiquity professed the doctrine of her Immaculate 
Conception." . . 

When we had read thus far we confess we rejoiced to 
think that we had at last found a fair and learned oppo- 
nent, who, seeing the importance of the work, had taken 
the trouble of examining and sifting all the illustrious 
and venerable remains of primitive antiquity, and was 
about to give the world the valuable fruits of his learned 
industry, and conclusively to confute all gainsayers. 

We anticipated, of course, that the authorities Dr. Cul- 
len was about to select would be taken, if not from the 
Fathers of the first three centuries, at least from theundts- 
puted works of the most celebrated Fathers whose writings 
had gone through the ordeal of learned Roman Catholic 
criticism, such as St. Athanasius, St. Hilary, St. Basil, 
St. Gregory, St. Ambrose, St. Chrysostom, St. Augustine, 
all of whose works have undergone the scrutiny and 
learned labours of the Benedictine editors, who, from 
time to time have done so much for the works of these 
great fathers, by separating their genuine productions from 
the forgeries or works of inferior and later writers, which 
•vere too long palmed off on the world under the sanction 
af their names. 1 

We confess, therefore, we were not a little disappointed 
when we found not only that Dr. Cullen passed over, 1111- 
noticed.all the primitive fathersof the first,secondand third 
centuries, butthat even when commencing so late as the 1th 
century, he did not cite a single writiug, even of 
that century, which has the stamp of the Benedictine 
editors, as genuine. This is, perhaps, the more remark- 
able, because we find that Dr. Cullen had not forgotten or 
overlooked the works which those learned Roman Catho- 
lics thought worthy of their erudition and vast industry, 
but actually had them under his mind's eye at the very 
moment that he preferred citing others, whose works have 
never undergone the same searching and enlightened, 
though still, we think, imperfect, examination. Perhaps 
we may presently be able to see why Dr. Cullen has made 
so remarkable a selection. But let us hear his own 

words : " In the fourth century," says Dr. Cullen, "in page 

11, shortly after liberty had been granted for the first time 
to our holy religion" (as if all the fathersof the first three 
centuries had written under compulsion ! ) and when the 
Church was adorned by the genius and eloquence of her 
Basils, her Gregorys, her Athanasiuses, and her H ilarys— 
when the teaching of the first general council still re- 
sounded in the ears of the faithful ; St. Ephrem— one of 
the most distinguished luminaries of the East, and the 
friend of St. Basil— thus expressed his feelings in a 
prayer to the Holy Virgin :"— 

We must ask leave to pause here for a while, and ask 
why Dr. Cullen has passed by St. Basil, St. Gregory, St. 
Athanasius, and St. Hilary, "whose genius and eloquence 
adorned the 4th century, in which they lived," and pre 
ferred St. Ephrem, the friend of St. Basil, in preference 
to St. Basil himself? We don't deny that St. Ephrem 
was a distinguished man, and that he lived in the same 
century ; but we think it does seem singular to go to a 
simple priest, or, perhaps, deacon, of F.dessa, in Syria, for 
proofs of the teaching of the Church of the fourth cen- 
tury, when she had, at the same period, such eminent saints 
and bishops as St. Athanasius, Bishop of Alexandria the 
great champion of the Catholic faith, St. Basil the Great 
Archbishop of Cesarea, St. Gregory Bishop of Nyssa, 
St. Gregory Theologus, Bishop of Nazianzum, and 

• See Cathouc Latham, vol. I., p. 116-135. Vol, II, p. 41. 



St. Hilary, Bishop of Poictiers, all copious and eminent ' 
writers, whose genuine works have been not only safely 
preserved and handed down to us, but more or less 
carefully distinguished from the spurious ones formerly 
attributed to them by the ignorance or design of after 
ages.* 

We can perhaps account for this, as far as St. Atha- 
nasius and St. Basil are concerned, because it so 
happens that the only passages which, we believe, could 
be cited witk any effect from their alleged writings 
(though falling far short of the new dogma) have clearly 
been established to be spurious, though such eminent 
controversialists as Cardinal Wiseman and Dr. Milner 
did not scruple to rely on them, until Protestant writers 
called public attention to the proofs of their spurious- 
ness.f 

We can account also for Dr. Cullen passing over St. 
Hilary in a still more simple way ; for, we believe, it 
would have been absolutely impossible for Dr. Cullen to 
have referret to any passage from St. Hilary's works, 
genuine or mppositious, which would have given any 
colour to his assertion. St. Hilary, we are almost cer- 
tain, never rtfers to any especial honour as paid to the 
Blessed Virgn, either by himself or his fellow-Christians, 
or considerel by him to be her due. He never alludes 
to her as exircising any patronage or having any power 
or influenceia heaven or on earth, or as having already 
been receive! into glory, much less to her " immaculate 
conception ;' but, on the contrary, speaks of the necessity 
of her undergoing the final general judgment of God, 
like the res of mankind, though she was the mother 
of our Lore. We put out of the case such passages 
as merely ontrast the evils brought into the world 
by Eve will the blessings of which Mary was the 
channel, heiause they appear to us to prove no more 
than is admitted by every Protestant — viz., that the 
Blessed Virjin was the means of bringing our Blessed 
Lord into tie world, and therefore the human instru- 
ment of the great mystery of his incarnation. Of the 
two Gregory! of Nazianzum and Nyssa we think it would 
be equally difficult for Dr. Cullen to have cited any pas- 
sage affordiig any support for his present object. That 
the tragedy entitled " Christus Patiens," written after 
the manner tf Euripides, which has sometimes been cited 
in defence of the worship of the Virgin, was not written 
by Gregory of Nazianzum, nor in his age, is agreed with 
oue voice by the greatest Roman Catholic authors and 
historians, Tillemont, Dupin, Baillet, Buronius, Rivet, 
Vossius, Belhrmine, Labbe, and Oeillier.J 

As to the sritings of Gregory of Nyssa (brother of Basil 
the Great), wl believe itwould be needless upon the present 
question to enter upon any discussion as to which of them 
are received as genuine and which not ; for in none of the 
works, whether lightly or incorrectly referred to Gregory 
of Nyssa as the arthor, is any countenance given to the 
invocation of the Virgin Mary, much less any hint ns to 
her possessing apanliar privilege, which would plate her 
high above any othl- saint in the calendar. Witli Gregory 
of Nyssa God in Clist is all in nil. Such, we think, are 
some of tho reusoJ which induced Dr. Cullen to talk of, 
but not quote any olhese eminent writers, wliose " genius 
and eloquence adoridthe fourth century." It is, however, 
time to return to thlfutliers whom Dr. Cullen dots quote 
as authorities to pro! his assertion, that the Chuich from 
the most ancient 4es held the doctrine so lately pro- 
mulgated by the Chlch of Home. 

The first writer qlted is, as we have stated, Ephrem 
the Syrian, of EdeV who died somewhere about a.d. 
380. His works in Iriac have been published in 3 vols, 
folio, and Theodoretlnd Suzomcn|| both say that he was 
unacquainted with leek ; but a number of works in 
Greek (among whicllre Dr. Cullen's extracts) are given 
as his by his Roman itor, Asseinan, from whose work 
Dr. Cullen quoteslmt which other learned and 
eminent writers rejeclltogether, or attribute to another 
Ephrem, called the yaWr, who lived about the middle 
of the 6th century, I„ t of some still later writer. 
Cardinal Bellarmine klares himself to be unable to 
pronounce whether thlwere genuine or not. AVe can 
scarcely conceive any Vhority, therefore, less satisfac- 
tory than that of the V t ek writings attributed to St. 
Ephrem, which havclen so much disputed among 
learned critics; and fjourselvcs, at least, we freely 
confess we should rcqu%o mC what stronger evidence of 
their genuine ness tlutn^ mcrc assertion of Assouan, 
• All the works of Atham 
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imily " On the Annunciation of 

Athanasius, and the Epistle to 

it. Basil are spurious, see Ca- 

,een quoted in favor of prayer to 
aid to have been made by Gre- 
of Canhaee, which is pervaded 



with such a tissue of inconsistenci 
and historical, from beginning to 
it to have been the composition of 
ture in a'l its branches— sacred ani 
these spurious works of Gregory's tl 
the present it would too much inter 
on the subject in hand, none of thei 
ten iif this pastoral. 

§ 1. iv., c. 2S. 1 1 1. ill., c 16-. Tillemont, t viil., p. 743. 

See Fabricius. Bibl. Grojc, vol,| p 2Mi Hamb., 180». 



contradictions, biographical 
that it is impossible to believe 
.op deeply imbned with litera- 
lar. We shall probably make 
bject of a future notice, as for 
he course of onr observations 
ng been relied on by Or. Cul- 



(who, in the true spirit of a partizan, seems to have 
adopted as genuine works of Ephrem everything 
which had ever at any time been sheltered under 
his name,) unless, indeed, we were prepared to swal- 
low the fable or miraculous legend which records 
that he spoke only his own language (the Syriac) 
till he was ordained by St. Basil, when he suddenly 
spoke Greek as fluently and as accurately as his native 
tongue.* We are happily, however, relieved in 
the present instance from all difficulty in deciding 
whether the Greek prayers cited by Dr. Cullen from 
Asseman's edition, and which do not exist in the Syriac 
at all, and were never published till Asseman included 
them, for the first time, in his edition of St. Ephrem's 
works, published at Rome in 1732 — 174fi, are genuine or 
spurious, because even Asseinan himself does not positively 
represent them as prayers of St. Ephrem, but enables 
us, in fact, to pronounce that they were not his. 

As this is a matter of grave moment from the promi- 
nence given to these prayers by Dr. Cullen in his pas- 
toral, we must entreat our readers' patience while we, 
as briefly as possible, bring before them the grounds on 
which we base this assertion. 

The facts are these : — The tliree prayers given by Dr. 
Cullen are taken from the third vol. of Asseman, pp. 528, 
534, and 545, all of which purport to be taken from a 
Greek codex in the Vatican Library, No. 1190, p. 1137, 
1147. Asseman in his prolegomena (vol. 1, clxvi., No. 
10 1) represents these prayers as being found not only in the 
Vatican MSS., but also in that of the Coislinian Library in 
Paris, though he omits to tell us (what Montfauconf states 
expressly) that the first penitential prayer, with the 
opening of the second, is all that is contained in the 
Coislinian MSS., the rest being entirely lost. The 
Coislinian MS. , however, is of great importance, because 
it gives the heading of the penitential prayers in full, 
which that in the Vatican, No. 1100, does not. It is as 
follows — "Penitential prayers of the most holy monk 
Thecaras, collected from Divine Scripture, but for the 
most part from holy Ephrem, for those who desire to 
contend against their own inclination towards the 
passions and pleasures." In the Vatican MS. the head- 
ing omits the word " penitential," and suppresses the 
name of Thecaras. The prayers are, however, the same 
which Asseman publishes in his edition of Ephrem's 
Greek works, vol. iii., p. 492 to 523. But when the 
prayers of this series are brought to a close, a short 
prayer is introduced (bottom of p. 523) from the "Ilcro- 
logium Graeoruui in mesonyctico," from another MS. in 
the Vatican, wholly different from that which contains 
the prayers of Thecaras. Then (tome the prayers to 
some of which Dr. Cullen appeals, p. 524 to p. 54 J, 
headed severally 'Eux'l rijc Stororou (a prayer of 
the mother of God) without any reference to Ephrem or 
Thecaras, or any other author. Asseman, indeed, of hisowu 
mere will, has introduced in Latin (top of p. 524) the word 
"cjusdem" — "of the same" — in his general headirgto 
the prayers which follow ; but for this he has no more 
reason than a Latin editor and translator of the New 
Testament would have for ascribing the Acts of the 
Apostles to St. John, because that book followed i;ext 
in the Greek manuscript. The Vatican MS. does not 
pretend to he a MS. of Ephrem's works, or even of his 
prayers ; for example, between the third prayer to the 
Virgin, p. 11:15, and the fourth prayer, p. 1137, in j ago 
113(J, intervenes a prayer to the Virgin, called a prayer of 
Barsanu/jhiu<(voi. i., p. exxxvi., col. 2), anil instead of any- 
general heading or any allusion to Ephrem, or even to 
Thecaras as the author, the MS. calls each separately 
" a Prayer of the Mother of God," or, " a Prayer of the 
Most Holy Mother of God," &c. ; and what is worthy of 
remark, Asseinan himself, in his [preface, vol. iii., p.'lir. 
confesses that though he cannot bring himself, with seine 
late writers, to think the prayers unworthy of Ephretn .- 
yet in prayers of this kind some epitliets were added by 
amanuenses, either from their own piety towards the 
Virgin, or drawn from the writings of holy men. 

We believe we may safely add that these prayers have 
never appeared in any earlier edition of Ephrem's works 
than that of 1710, nor are they to be found in any other 
MSS. than the Cod. Vat. liflo. Even Vossius, who, 
in his dedicatory epistle to the Pope, in 15K9, stiys he has 
brought to light all the writings of Ephrem, some of 
which had never before been published, especially from 
the Italian, and more particularly the Roman MSS. 
makes no allusion to any of these prayers. And l'osse- 
vinus, though he speaks of the Vatican 31 SS., does not al- 
lude to these. One or two somewhat similar prayers 
contained in the former editions of St. Ephrem, also con- 
taining similar exaggerated expressions in honour of" 
the blessed Virgin, are rejected as wholly unworthv f 
this holy man, and inconsistent with the spirit of the age 
in which he lived, by Tillemont, Ceillier, Oudinus, and 
Cave ;| and we certainly cannot help being astonished at 
the coolness with which Dr. Cullen cites these prayers fis 
undoubted works of Ephrem Syrus, on no better evi- 
dence than what we have above referred to. 

We may, perhaps, however, put the matter in a still 
clearer light, by citing suyic short passages from the in- 

* Fabrlcius. vol. viii.. p. 2i\. ' "~ — "~ 

t Montf. Bibl. Coisliniana, Paris, 1715, p. 480, cod. 312,fal. 31U. 

* Tillemont Hist. Feci., t. Tilt., p. 757. Ceillier His. Gen d.s. 

auteurs Feci., t. viii., p. 67 ; Ed. Paris, 1740. Casimiri Oudinl 

Coram, de Scrip. Eccl., t. i., p. 5CG. Cave Hist., Llteraria, U i., p. 191 
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disputably genuine works of St Ephrem, taken from 
the original Syriac, from which the true nature of his 
devotional language may be safely learned, subjoining 
the Latin translation from Amseman himself, lest it might 
be suspected that we had mistranslated the original Sy- 
riac: — 

" O Christ, most loving parent of all, be thou to me in 
so many difficulties a port of safety and refuge and most 
sure defence."— Tom. iii, p. 432. 

"O Jesus, hope of the penitent, open to me the door 
of thy mercies, and stretch forth thy hand, to bind up 
my wounds and heal my sores. Thy treasures are open 
to all who seek thee."— P. 448.* 

Let us now, however, proceed with Dr. Cullen's quota- 
tions. His second selection is from a discourse in honour 
of the holy Virgin, cited from the second volume of the 
works of St. Epiphanius, edition of Fetavius, Paris, 1622, 
page 293 et seq. Mow, this discourse, or panegyric, 
is not only utterly inconsistent with other undoubted pass- 

Xfrom the works of St. Epiphanius, of the 4th century, 
was Bishop of Salamis, about A.D. 370, but it has 
been pronounced by all the learned, even Petavius the 
Jesuit himself (whose work Dr. Cullen cites), of much later 
date — though whether of the 7th or 9th century does not 
appear. Our space prevents us from citing the passages at 
length, from Ceillier, Tillemont, Cave and Oudinus, but 
we subjoin the exact referencesf and the very words of 
Petavius, which establish its spurionsness beyond all rea- 
sonable doubt, though we have not the additional advan- 
tage of the judgment of the Benedictines, they never having 
published an edition of the works of Epiphanius. Any of 
our readers who may wish to contrast what Epiphanius 
really wrote with this spurious panegyric referred to by 
Dr. Cullen, may easily do so by consulting The Catholic 
Ia.YM.4N, vol. iii., pages 71 and 83. 

With respect to Dr. Cullen's third authority, St. Proelus, 
who, he forgets to inform us, was of the 5th, not the 
4th century, but whom he names as a Patriarch of Con- 
stantinople, and the successor of the holy doctor, St. 
John Chrysostom, we might, we think content ourselves 
by merely transcribing the passages, to show how little 
they are worth in such a controversy ; but if any one 
should deem such extracts evidence that the Church of 
Borne, in the 5th century, believed that the B tested Virgin 
was free from every stain of sin, original or actual, we only 
refer him to what St. John Chrysostom himself, the glory of 
the Greek Church (as St. Augustine was of the Latin), has 
recorded of his sentiments, which were not only that the 
Blessed Virgin was not free from original sin, but that she 
was not free from actual sin, which we have shown at large 
from copious extracts from the 7th vol. of St. Chrysostom 8 
works, Benedictine ed., p. 407. — In our 2nd vol., p. 41. 

Dr. Cullen's extracts, however, from St. Proelus, are 
verbatim as follows : — 

" In his first discourse on the Blessed Virgin (Bibl. Galland, 
vol. ix.) be styles Mary " the spiritual paradise of the second 
Adam : one formed by God himself : a house which He himself 
had constructed : a vase made by his own hands : His dwelling 
place created by himself:" thus, adds Dr. Cullen, declaring 
the especial solicitude with which God, in creating Mary, 
watched over ber integrity and sanctity. 

"Again, in hi&sixtk discourse: — " Mary is the heavenly globe 
of the new creation, in which the Son of J ustice never sets, 
repelling from ber soul every darkness of sin." What words, 
says Dr. Cullen, could more simply and yet more emphatically 
convey to us the Catholic teaching, that the holy Virgin was ever 
illumined by the heavenly rays, and that uo shadow of sin bad 
for an instant darkened her pure soul ? 

"Again, in the same discourse, alluding to the intended sepa- 
ration of Joseph from the Virgin, he says — " He did not bear 
in mind that she could well become the temple of God, who was 
herself formed of pare clay ; it was concealed from him how, by 
the pure hands of God, a second Adam had been formed from 
another virginal paradise." 

Two out of the three of these extracts, it will be observed, 
are taken from the 6th discourse, which is, to say the best 
of it, of very doubtful authenticity. The learned Ceillier, 
13th voL, p. 487, calls it " une mauvaise piece," and that 
it bears the name of Proelus only in one MS, adding the 
following description. " It is a long and tedious dialogue 
between Joseph and the Virgin Mary, on the subject of her 
pregnancy, founded solely on imagination, or some old 
apocryphal stories." 

Let the remaining quotation from St. Proelus go for what 

• Opera S. Epbreml, torn. IU. ; Syriace et Latino. Asseman, Roma 
1740. Curb o parens omnium amaotlssime, esto mini lot in angustls 
saiutls portun et Tefuglum, et tutela certisalma. — p. 432. 

Spes pcBoitentinm Jean, aper! mlhi ostium miseratioDum tu&rum 
et porrlge milii mannm tuam, qua obliset vulnera mea, et ulceribus 
medeatur. Patet thesaurus tuna quzrentibus te.— p. 448. 

t Tillemont, Hlat. EccL, vol z, p. SIS. Paris, 1705. Cave, Hist Lit., 
vol. 1, p. 188. Loudon, 16S8. Ceillier, torn, viii., p. 720. Oudfnui. 
Com. de Scrip. Ece., vol. I, p. 683., Lelpslc, 1722; all enumerate this 
oration among his supposititious works. The preface to the edition 
of Petavius, Opera Eplpbanii, torn, il., contains this passage :— 

14 lam orationes 111*, quss Epiphanii nomine fueum jamdudutn 
faeiunt, satis cum stjlo Ipso, turn aiiis quibusdum iudiclu, altering 
vel Kplpnanii, vel authoris te esse declarant"— Epiphanies enim fulsse 
complures Cypri etiam epiacopos, obtervabat R, p. Jacobus Siraumdus 
hoc eat prater nostrum ilium et irnlgnrm, duos. Alter Cjrprl Archi 
epltcopus fult" enjus nomine in Synodo vi. subscripsit Tbeodorus, 
etc. Alter Arcbiepiscopusperfnde Cyp6)eujus extat epistoia ad Igna- 
tium. Horum igitur alteri, vel ambobus, vel culvls denique potius 
qu*ra Epiphanlo noilro Orationes ists tribuenda sua*.'.' 

These orations are eight iu number, and extend flmrn p. 851 to p. 
103, of which the one cited by Dr. Cullen is the seventh, p. 891, &c 

We may add that Cardinal Bellaxmine (d* Script. KwlesUsticu, 
Lugd. 161 3, p, 74), in enumerating the works of Epiphanius, makes uo 
aumtion at all of these orations. 



it is worth, but any one who takes the trouble to refer to the 
learned Dupin's character of these discourses, in the Life 
ot Proelus, vol. iv.,;p. 49, will agree with us that fifty such 
extracts would not weigh a feather in the scale when judg- 
ing of the opinions even of the fathers of the 5th century. 

Dr. Cullen cites but one other of the fathers, and that one 
also of the 5th century, being a passage from an oratorical 
eulogy on the Virgin, of St. Cyril of Alexandria, when 
presiding at the Council of Ephesus, which condemned 
Nestorius for denying her maternity, A.r>. 431 ; but which, 
from beginning to end, does not contain a single phrase 
which proves that he considered her to have been " conceived 
without sin," neither the word " immaculate,' nor anything 
equivalent to it, being to be found in the whob passage, the 
whole of which, however Dr. Cullen dpes not g ve, omitting, 
in fact, a great deal of it, including a part whichclearly shows 
what the speaker meant by all his rhetorictl laudation, 
which is briefly summed up in the description given of it 
by the learned Ceillier, torn, xiii., p. 285, when he says — 
" This oration" (for it was not a prayer, as hsinuated by 
Dr. Cnllen), "is, properly speaking, a mere eulogy on the 
Blessed Virgin, whom he represents as the source of all 
blessings, because she brought into the world Sim by whom 
the human race was rescued from destruction " which St. 
Cyril distinctly expresses in some of the word) omitted by 
Dr. Cullen, viz : — " per quam unigenitus Dei ?ilius iis qui 
in tenebris et in umbra mortis sedebant lux jesplendif — 
"thou by whom the only begotten Sou of Goc shines forth 
as a light to those who sat in darkness and u the shadow 
of death." 

Dr. C ullen's quotation is as follows : — 

" Hail, Mary, Mother of God, venerable treasue of the uni- 
verse, inextinguishable lamp, crown of virginity, sceptre of or- 
thodoxy, temple which cannot be destroyed, ...... 

through whom the Holy Trinity is glorified; though whom 
the precious cross is celebrated and adored all o'er the world 
.... through whom churches are foundee throughout 

the universe ; through whom nations are brought to repent- 
ance What mortal can adeqnaely celebrate 

the glories of Mary ?" He then pointB out, by a bautifal com- 
parison, the exemption of the Holy Virgin from every sin : — 
" Who has ever heard," he says, " of an architct, after con- 
structing an edifice for himself, to invite his enemy to be its 
first occupant and possessor ?" " Quis unquam tudivit archi- 
tectnm qui domum sibi ssdificavit, ejus occupatimem et pos- 
sessionem primo suo iniiuico cessisse 7" Which vords, whilst 
showing forth Mary, formed by the All-wise Aichitect as a pe- 
culiar edifice in which He alone should dwell, diarly asserts 
says Dr. Cullen, that her pure soul was unsullied by the pre- 
sence of sic, and never subject to the slavery of Satan." 

In the same spirit this doctor of the church elsewhere ex- 
claims (Opp. torn. 6, part SJ, page 389 seq. edit, iaris, 1038) : — 
" Hail, O Mother of God 1 through tbee the ineiftble and jor- 
danic baptism of sanctificalion has shone ibrflx. Hail (Dei- 
para), Mother of God, by whom John and tie Jordan are sane-, 
tified, and Satan Is ove rcome. Hail tb<n, by whom the de- 
mons are put to flight, tempting Satan fab from Heaven, and 
the fallen creature is lifted up thither !" 

We trust our readers will not collider us reviling the 
Blessed Virgin when we say, that we annot help thinking 
that it would be nearly as just to asserthat the Countess of 
Mornington won the battle of Waterlo, because she was 
the mother of the Duke of Wellingta 1 

The remainder of Dr. Cullen's joofs are connected 
with our own country, and the wajhe deals with them 
does seem to us something remarkgte. His first witness 
is St. Patrick. Those who are famiir with the writings 
of this great man must know it toe a fact, (and a sig- 
nificantone we think it is,)thatneiterin his Confession, 
nor anywhere else in his writings, ■ there even a single 
mention of the Virgin Mary's nam; and we have shewn 
that in the ancient hymn of Secun*ms, written in praise 
of St. Patrick, and which we priffd in full in our 2nd 
volume, p. 134, while the writer iaks frilly of the chief 
objects of the Christian faith, t! three persons of the 
Trinity, the Angels, the Apostleihe Church, the Scrip- 
tures, Earth, Heaven, and Hell, fcontains not one word 
of devotion to the Virgin Mary, fet, what says Doctor 
Cullen: "Arriving in Iielandiod sent by St. Celes- 
tine,* a Pontiff who was a sthuous defender of the 
divinity of the Mother of God, id who had hurled his 
anathemas against the impugns of her divine mater- 
nity, we are not to be surprised tit St Patrick bore with 
him a glowing love for Marywid that he transmitted 
to his spiritual children a ten&devotioh to the Mother 
of God as all powerful in Bean, as a virgin alt imma- 
culate, and free from every sin of original sin"! We 
are too old in Roman Catbo- controversy to be our- 
selves much surprised at me bold assertions, however 
devoid of any foundation in ft, but it is certainly some- 
what surprising that Dr. Ctl*> should think his fellow- 
countrymen so simple as to'heve his_ assertions, merely 
because he says we ought not be surprised at them ! Let 
Dr. Cullen cite a single liifrom St. Patrick's writings, 
(which have all been col-'ted and published by the 
learned J. L. Villaneuva, ttisberry, Dublin, 1835,) that 
even colourably makes owj 8 position, and we will apo- 
logise most heartily for q ignorance of the writings of 
the Patron Saint of Iriid, and admit that we have 
done grievous injustice m to St. Patrick and to Doctor 
Cullen's Pastoral Letten 

«,We have already proved our life of St Patrick, that there is 
hot the least reason for,beUf« that St. Patrick had anything to do 
with St. Celeatine, or that' derived any commission whatever 
from the Bishop of Rome— Catholic Lakmah, vol. l, p. 28. 



We pass over some poetical passages from the PascTtsl 
Poems of St. Sedulins, about " rosebuds- and thorny 
briars" in which he contrasts Eve and Mary, after the 
fashion we have before mentioned when stpeaTring of St. 
Hilary, and go on to Dr. Cullen's remaining Irish authori- 
ties, which, fortunately for our readers' patience, will not 
detain us long — St. Columbanus, and the Leabhar Breac. 
We must, however, to do justice to them, cite Dr. Cul- 
len's exact words. 

" We might here also quote another Irish writer, born about 
the middle of the sixth century, the great founder of monas- 
teries, ISt. Columbanus, who, in his Commentaries on the Psalms, 
speaks in the same glowing terms of the privileges of the Virgin. 
But, we pasa over his words to make room for another derisive 
document of the tradition of our Church, which is found in an 
ancient manuscript collection entitled Leabhar Breac." 

As to the glowing terms of St. Columbanus, we think 
there is a very good reason why Dr. Cullen did not cite 
them ; for we are nearly sure that it was as much out of 
his power to give such words as to give similar words from 
St. Patrick — the work in which they are said to be contain- 
ed being, we believe, long since totally lest. We have 
never, at least, seen it, or been able to discover its exist- 
ence ; and the learned Ceillier,* in his Life of St. Colum- 
banus, speaks of his " Commentary on the Psalms" as one 
of his works which are lost. 

As to the Leabhar Breac, so far from its being a decisive 
document of the tradition of the Church from l£e remotest 
antiquity, it is sufficient to tell our readers what it really is 
— to show that it is of no value at all in a matter of this 
kind. We need scarcely say that, before the era of print- 
ing, it was the custom of scholars to transcribe and collect 
together in a volume or volumes all the manuscript works 
they could collect, and the Leabhar Breac Mac-Eodha- 
gain, Anglice the " Speckled Book of MacEgan," which 
is preserved among the manuscripts of the Royal Irish, 
Academy, is nothing more than a manuscript transcript of 
a variety of writers in the Irish language, of various ages 
and dates, transcribed for or by one MacEgan, in the 14th 
century ; so that, without informing us what was the name 
and date of the author who composed the prayer taken from 
it, there is no ground whatever for knowing whether it be- 
longed to the 6 th, or the 10th, or the 14th century. If we 
were ready to admit, with Dr. Cullen, that the (Roman) Ca- 
tholic Church never changes her doctrines, of course it would 
signify little whether the documents he cites were of the 19th 
or the 4th century ; but we respectfully think that when he 
is purporting to prove that the new dogma is an ancient 
doctrine, it would be somewhat more satisfactory to prove 
it by documents of the 1st, 2nd, 3rd, or even 4th century, 
than by those which may not be more ancient than the 14th. 

There are some other topics treated of by Dr. Cullen 
in this pastoral letter which we should like to notice, but 
we must refrain from doing so for the present month at 
least, from want of room. 



HAS A ROMAN CATHOLIC A RIGHT TO HEAD 

THE BIBLE WITHOUT ASKING THE 

PRIEST'S LEAVE. 

A DISCUSSION BETWEEN FATHER HUGH AND BABHBT 
BBANNIOAN. 

Hallo 1 Barney (says Father Hugh), is it true what 
I hear, that you've taken to reading the Bible, and never 
asked my leave ? 

Barney— If it's any crime to read the Bible, sure 
enough, your reverence has heard no lie of me ; and in- 
deed the more I read it, the better I like it; it's a flue 
book entirely, and a good warrant it has to be that same, 
for sure it's Gogs Book. 

Priest — Well Barney, I always thought 'till now that 
you were a good Catholic, and an example for the parish, 
but I see you've been talking with the jumpers, and 
it's afraid I am that you'll be after losing your soul 
through their means. 

Barney — God forbid, your reverence. Sure it's for 
the good of my soul ,Pm striving, for I know well thai 
' ' 'twouldn'tprqfit a man if he gamed the whole world, and suf- 
fered the loss of his )soul,"f and indeed if it wasn't for the 
good of my soul I read the Bible, I wouldn't read it at 
all ; for your reverence knows, as well as I do, that 'tis 
very bad for one's body to have anything to do with it, 
for it's Bticks, and stones, and abuse we get far reading 
it, and if 'twas only the good of our bodies we were 
looking to, we'd have nothing to say to it 

Priest — It's not for reading the Bible that I'm angry 
with yon, but for not asking leave. A good Catbolic 
should never open a Bible without leave from his clergy. 

Barney — Will your reverence show me where it's writ- 
ten in the Bible that I should ask any one's leave to 
read God's Word? 

Priest — It's easy to show yon that 'tis written in the 
book itself that " the lips of the priest shall keep know- 
ledge, and they shall seek the law at his mouth, "J that 
is, you're to come to ns when you want information about 
religion ; we're God's trustees, and it's to us you should 
come for instruction. 

Barney — Well, your reverence, I never thought that 
verse meant that the priests should lock up the Bibles 
and Testaments, and keep them from the people. I 
thought it meant that the priests should be so well ao- 

* Ceillier, Histotre Generate dea Astauri Saarw et Esileslsssllnti.s, 

torn. 17, p. 49S. Paris, 17*0, 

tMark. vM. 36. Mai. li, 



